empirically, Morgenthau agreed with Weber's tripartite division of power. However, Christoph Frei, Ulrik Enemark Petersen, and Mihaela Neacsu demonstrated that Morgenthau did not simply rephrase Weber, but his thought was also strongly influenced by Friedrich Nietzsche. 6 Finally, Robert Schuett asserted that the influence of psychoanalysis on Morgenthau should not be underrated, as his concept of power draws on Sigmund Freud, too.
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Despite the important discoveries this discourse has achieved to date, insight into This analytical focus provides a wider perspective on Morgenthau's concept of power and it can thus be argued that Morgenthau understood power as a psychogenic and intersubjective condition of politics. 9 Power cannot be acquired through an endogenous accumulation of financial means and/or weaponry, but through the interaction of people.
Depending on the intention of this interaction, Morgenthau envisaged two dualistic forms of power. In his first American monograph, Scientific Man vs. Power Politics, he worded it figuratively: 'Man is the victim of political power by necessity; he is a political master by aspiration.' 10 These two forms of power were most meticulously elaborated in
Morgenthau's European writings in which he distinguished between Macht and Kraft and pouvoir and puissance, respectively. 11 It is argued that Morgenthau understood pouvoir as the ability to dominate others (as seen in the animus dominandi). For Morgenthau, in times of nation-states, this was the prevailing form of power in human interaction, which is why it is termed empirical power here, whereas puissance signified the intention to wilfully act together to create a life-world in consideration of a common good (normative power).
In order to disentangle Morgenthau's dualistic concept of power, this article proceeds in three steps. First, since Morgenthau viewed power as a psychogenic condition, Morgenthau's localisation of power in human nature is elaborated by discussing the drives that he considered to be the fundamental characteristics of human action. Second, this 9 In an early manuscript Morgenthau called power to be of 'durchgehende[r] Geistigkeit' (absolute intellectuality There is no evidence why Morgenthau only negligently defined his concept of power in his English writings. One explanation might be that the term "power" in English entails empirical and normative components as power can be used to describe any human effort to achieve a specific end. In German and French, power is more narrowly defined. See: Raymond Geuss, Philosophy and Real Politics (Princeton: Princeton University Press, 2008), p. 27.
article discusses Morgenthau's empirical concept of power -pouvoir -and finally the kind of power normatively suggested by Morgenthau -puissance -is elaborated in order to contrast it from the empirical notion. The concluding remarks provide an outlook on the implications Morgenthau's dualistic concept of power has for contemporary International
Relations. First, it reminds scholars that understanding world politics not only requires considering the context of the research object in question, but this contextualisation also needs to be applied to the concepts which are being used in the process of understanding world politics. Second, it is argued that a Morgenthauian inspired scholarship helps us to gain a more profound understanding of the current depoliticisation in modern democracies.
Power and Human Nature
In Subsequently, locating power in human nature, by characterising it as a constant urge of ideational self-realisation within interpersonal relationships, allowed Morgenthau to conceive a praxeological conceptualisation of power, in terms of its socio-political utilisation.
For Morgenthau, as soon as people interact, power is created, and attempts to eradicate it are pointless; rather, attention needs to be paid on what kind of power is established.
Morgenthau argued that power in its empirical form (pouvoir), that is, the ruthless and egoistic pursuit of the drive to prove oneself (the animus dominandi), allows for the depoliticisation of social life, as politics is reduced to an institutionalised understanding, whereas power in its normative form (puissance) establishes the political, as it enables people to pursue their interests and work together for a common good. knowledge-power relations, how they are temporally and spatially conditioned, and consider their influence on society.
The Übermensch epitomises the ability to recognise and the will to overcome the surrounding nihilistic world. Through self-restraint, self-assurance, and self-reflection, one is able to refer the ever-recurrent moments to oneself. Morgenthau argued, in congruence with Nietzsche, that this would create meaning and eventually identity. Therefore, Morgenthau viewed puissance as the ability to create an identity that is not achieved through distinction from otherness, but in togetherness through one's own will. It is for this sociologist Georg Simmel, with whose work Morgenthau was well acquainted, 84 Morgenthau did not endorse Nietzsche's view of a pre-existing reality which considered the will to power and its achievement as the highest ethical value in itself. Rather, the will to power has to be implemented for the achievement of the common good, since 'there is nothing more senseless for the human conscience than a morale which is indifferent to the dissolution of human society.' Power is never the property of an individual; it belongs to a group and remains in existence only so long as the group keeps together.' 91 Power signifies the consent of people to temporarily come together in collective speech and action, in order to create institutions, laws, and norms. 92 For Arendt and Morgenthau, power was not a means, but was an end in itself, which explains that both scholars distinguished between power and violence. 93 This distinction is epitomised in Morgenthau's stance towards the aforementioned student protests. He argued that violent outbreaks were a consequence of the disempowerment of students. In other words, they protested against their inability to contribute to the creation of their life-worlds, an inability caused by the ideological affirmation of the status quo. 94 when puissance is absent and it is a characteristic of pouvoir. Power is only legitimised through collective action as Morgenthau, like Arendt, clearly distinguished in Politics Among Nations between legitimate power (puissance) and illegitimate power (pouvoir).
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For Morgenthau, power was an end since only through its achievement is it possible to create a good life for humans in a society. 96 The good life, which is directed to acquire a common good (bonum commune), 'is a life that is led by justice, which is also indicated by However, according to a recent study by Frank-Olaf Radtke, the depoliticisation does not only hinder the establishment of agonistic conflicts, but even creates antagonism. In the aftermath of the 9/11 terrorist attacks, White Papers were issued and programs were set up under the catchphrase of a "dialogue of cultures". 110 The purpose of these dialogues was to establish a cultural consensus within a national context. However, despite good intentions, these institutionalised dialogues failed to establish consensus because they were not
conceived as an open process with equal rights. Rather, they were set up with the intention to affirm the status quo, in which the immigrating minority has to adopt the regulations of the majority. What is more, these dialogues reduced culture to ethnic-religious otherness and thereby created an irrevocable we-they dichotomy that had not existed before.
A Morgenthauian inspired scholarship critically reflects on this depoliticisation in Western democracies by analytically exploring the empirical concept of power (pouvoir) and equally asks for a normative invigoration of the political realm. Puissance aims to re-establish the political so that people can interact in debates, experience the antagonism of interests, and discuss ways to ensure a common good. These debates, or "discussion[s]" 112 , as
Morgenthau called them, can re-empower people because they allow them to wilfully create their life-world together. Puissance goes therefore beyond contemporary discussions of depoliticisation. Morgenthau did not conceive the antagonism of interests as a Schmittian inspired dichotomy of friend and enemy, but acknowledges each interest in its own right and positively embraces the creative potential of these antagonisms. 112 Morgenthau, The Concept of the Political, p. 126.
